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INTRODUCTORY NOTE

For 25 years these notes, the Guidelines for teams of catechists for the stage of
conversion, have been the instrument that has helped the teams of catechists of the
Neocatechumenal Way, particularly for the preparation of the initial catecheses. They are the
transcription of tape-recordings of catecheses given by us to teams of catechists from Madrid, in
February-April 1972, and are completed by several catecheses, celebrations and the final
convivence that we did in Barcelona, in November-December 1971.

In 1977, after having examined these Guidelines, at the request of the “Sacred
Congregation for the Clergy”, Father G. Groppo, S.D.B., gave them a very positive evaluation
and said that the novelty of these catecheses and the fundamental criterion for their interpretation
consisted in the fact that they are the oral expression of a lived experience of faith and
conversion and that therefore what is involved here is an existential language, whose truth is not
to be found in the individual phrase but in the general context: an intensely lived experience does
not lend itself to neat theoretic formulas but is always expressed in a rather chaotic way, with
frequent repetitions, making use of paradox, expressing itself in images rather than concepts.

Father Groppo concluded his evaluation with these words: “I now intend to highlight
another aspect of these catecheses, or rather, of this Neocatechumenal Way. As a scholar of the
history of early catechesis, I must say that the endeavor of Kiko [and Carmen] to put the
catechumenate into effect has been successful. Their experience has given them an insight into
the profoundly valid content of this institution of the Church of the first three centuries and has
permitted them to translate it into a structure which, while not retracing the ancient one, takes up
its most important elements and inserts them into a new context: that of the conversion of those
who, though having been baptized, have never made a personal option of faith. In this process,
which takes time, these baptized members of the Neocatechumenal Communities are helped to
make their fundamental option of faith in a climate of community; to open themselves to the
action of the Holy Spirit who introduces them to an understanding and acceptance of an
evangelical radicalism, gradually initiating them in an experiential way to the Word of God and
to the Sacraments of Christian conversion (Penance) and of the Eucharist. I find all this very
positive. (Protocol 156375, September 12, 1977)

In this volume is presented, as the first part of the Carechetical Directory of the
Neocatechumenal Way, which consists of the different stages of the Way, the corrected version
of the Guidelines for teams of catechists for the stage of conversion, which has been prepared by
a Comumission appointed by us. The Commission has respected the original language, live and
oral, of the text. It has corrected incomplete or less felicitous expressions - which might also
have seemed ambiguous -, which were a characteristic of the spoken language or simply due to
the not always accurate translation from the original Spanish. In addition, they have taken into
account the observations made at the second examination of the Guidelines by the Congregation
for the Clergy in 1990. Finally, they have added the biblical quotations to which the text refers or
which are a help to a better understanding of its meaning.




1t only needs to be added that in reviewing the text of the Guidelines for teams of
catechists, in accordance with the suggestion of the Congregation for the Doctrine of the Faith,
appropriate references to the Catechism of the Catholic Church have been added. Thesc are not
illustrative but normative.

For each catechesis these references are in two parts:

a) at the beginning there is a panoramic vision of the teaching of the Catechism on the
theme dealt with in the catechesis; this for the formation of the catechists;
b) some sections on particular points of the catechesis are given as footnotes.

God has chosen to save the world through the “foolishness” of the preaching (see 1 Cor
1:21). St. Paul himself says to the Romans that his preaching is not based on the persuasive
discourse of human wisdom, but on the manifestation of the Holy Spirit and his power, which
accompanies the preaching and acts through signs and miracles of conversion in the people who
listen (see Rom 2:3-5).
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SCHEME OF THE PASSAGES DURING
THE NEOCATECHUMENAL WAY*
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FIRST DAY

INTRODUCTION

Catechism of the Catholic Church (CCC): The sacrament
of Baptism (IZ12-128%); Christian initiation (1229-33,
1244, 1247, 1285, 1289, 1292,1306, 1318, 1321-1322),
the Catechumenate (1230-1233, 1247-1249).

(Kiko)

On the first day, it’s goocd if the pastor says the initial
prayer. This is advisable because if one of you, as yet unknown,
stands there in the middle and begins to pray, the people may
not understand.

After this, he himself must briefly introduce the rest of
you so that the people will know who will be speaking to them.
After that you begin the catechesis.

One of the catechists will begin by giving his perscnal
experience. It may be fitting that somecne else from the team
give their experience also. Tell your experience: how you got to
know this Way, how you entered into it and what it means for you
today. None of you should introduce himself by saying: “I am
already a Christian...” (In the sense of already being
completely converted), because this is not the case. All of us
are pecple on a journey, people in continual conversion (see
Phil 3:12). Introduce yourself in all truth, without saying that
you are better than anyone else.

(Carmen)

In this first catechesis, rather than introducing people,
the aim is to present the neoccatechumenal Way, explaining where
it comes from and to where it leads, so that the people may
understand what we will do. The aim, then, is to present the
neocatechumenal Way, which is like the way of conversion through
which God led the people of Israel throughout all her history.
Your own history must remain in the background. What must appear
in the foreground is the neocatechumenal Way: how a concrete
person had a meeting with God, with his Word that has called him
and how in this calling he has found himself with a people, with
a community..., In other words, the whole neocatechumenal Way
should appear, but not in an intellectual manner, but rather
interwoven with your concrete life. I say this because, in
giving experiences, we run the risk of putting the person in the
foreground, whereas it is matter of putting the action of God
through the neocatechumenal Way in the foreground.

{(Kiko)

One of you, the responsible or the one you think best,
gives his personal experience: what has this Way meant in your
concrete life? You are a person who has been caught up by this
Way. Explain when and how you met it, how your life was before
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knowing it and how it is now. This is the first thing you must
do in this catechesis. Tell the truth without inventing
anything. All of you who are here met this Way in an historic
moment of your life. And this meeting has meant for you, I
imagine, a change. This Way has given you, I believe, something
new, explain this. Somehow you don’t live anymore as you used
to.

{Carmen)

In giving your experience you must bear this in mind: there
is not an isolated moment “X” befcre which God was not present
in your life at all, but that there is a moment that enlightens
our whole past life., For example, I who am now preaching the
Gospel in the parish of the Blessed Sacrament Fathers and who
once wanted to go to preach in India, see that the promise of
preaching the Gospel made to me when I was fifteen is now being
fulfilled. For us, this moment was in the shanty town: a moment
that enlightened all our past and marked the future. In the
light of this particular moment, all your past history acquires
meaning. All of you have this moment. To have faith is precisely
to enter into the history of salvation and to see that it is
fulfilled in your life. The whole history of salvation 1s always
the dynamic of a promise that ig fulfilled. In this first
catechesis, our life has to remain in the background, to show
that the history of every man has a direction.

{Kiko)

But how was this Way born, where does it come from? This is
important. S0 you have to briefly tell the origin of this Way.
Talk a little, without going on too much, about Carmen and
myself, to explain how this Way was born and how it has arrived
to you. Explain how in the shanty town we thought that Jesus
Christ could not be an idea but that he had to be useful for
something. We saw that to gypsies, to people who were very poor
and illiterate, we could not give theories, but rather something
very concrete, because Jesus Christ has to be useful also for
the poor. Many times Jesus Christ is spoken of to the people
without them experiencing anything, nor does Jesus Christ save
them from anything. At Palomeras, living with the poor, the Lord
brought us to make a catechetical synthesis that enabled us to
speak to them of Jesus Christ. The Holy Spirit acted in those
people, who were poor enough to welcome the message of salvation
and before our eyes appeared the Church, the visible Body of
Jesus Christ risen.

Carmen had been in a missionary institute for eight years
and was working in Barcelona trying to form some teams to go to
Bolivia, A team left for Bolivia to work there among the Indians
while Carmen came to Madrid to look for other people to take to
Bolivia. I knew her sister Pilar and through her we met. Carmen
had worked as a worker in a factory and as a maid in some homes.
In Madrid she came to live in a shack half a kilometer away from
where I lived, near the Bunsen factory, and kept on working at
cleaning houses. At first, when she met me, she thought that
perhaps I could be good for the team for Bolivia.
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But when Carmen saw what God was beginning to do among the
poor of Palcomeras, she was impressed. She had always thought in
terms of a community of specially chosen people, of celibate
people who do things for others; but she had never thought of a
community formed of common, ordinary people, of married people,
of poor people. Carmen was not so sure anymore about leaving for
Bolivia, to the point that they even came to look for her to ask
her what was going on, since she hadn’t left yet. She saw how
the Holy Spirit was becoming present in a Christian community of
very poor people.

We have seen very clearly in all this that this Way which
now is developing in the parishes, God gave it to us as a gift
through the very poor. This Way was not invented by us. I had
the intuition, maybe listening to a speech of John XXIII which
spoke about the Church of the poor and that the renewal of the
Church would come about from the poor.

Convinced of this and of the fact that Jesus Christ
identifies himself with the poor and miserable ocnes of the
earth, I went to live in the shanty town of Palomeras. I did not
go there either to teach the people how to read and write, or to
do social work, and not even, if you like, to preach the Gospel.
I went there to be at the side of Jesus Christ. Charles de
Foucauld had given me the formula to live silently in the midst
of the poor as a poor man. This man, who was murdered by
mistake, had known how to live a silent presence of witness
among the poor. He had as an ideal the hidden life that Jesus
Christ lived for thirty years, without saying anything, in the
midst of men. This was the spirituality of Charles de Foucauld:
to live in silence amongst the poor. Foucauld gave me the
formula for living out my monastic ideal: to live as a poor man
amongst the poor, sharing their home, their work and their life,
without asking anything from anyone and without doing anything
special. I never thought of setting up a school or a clinic or
anything of the sort. I only wanted to be among them, sharing
their reality.

Through a maid who was working in my parents’ home I had
had my first contact with the poor. She had a son in jail for I
don’t know what. She asked me to go to her home to help her. I
saw such great misery that I was horrified. I went to live in
her home, trying to help her husband. I met various people:
drunkards, beggars, etc. In front of human suffering I was
horrified. Among all these people I felt very near Jesus Christ.

When I had to go to Africa to finish my military service, I
had already decided that, on returning to Madrid, I would go to
live among these people. I desired to be silently in their
midst, ready to pray and to see Jesus Christ in them. I was
convinced that in the midst of these miserable people there was
Jesus Christ crucified.

I went to Palomeras and stayed there for six months alone.
People were wondering who I was because they used to see me with
a guitar and a Bible. I worked giving drawing classes in a
little school in the suburbs. One day, a man called Joaguin came
and brought me a heater because it was snowing and it was very
cold., I kept warm thanks to the stray dogs that came to sleep at
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my place. I was well-known because when I was on my way to work
all the dogs followed me. Sometimes when I was at the bus stop
waiting for the bus, I had thirty dogs there with me and I
didn’t know what to do.

Several months went by like this. People were inviting me
to eat at their places and, 1ittle by little, they were becoming
friends of mine, Then a boy who used to beg for alms in the
metrc stations, a polic victim who walked with two crutches,
asked me tc let him live with me and he came to stay with me.
Cne day there appeared some juvenile delingquents who were
wounded, because they had come to blows in a fight ketween
gangs. They were boys who used to live by stealing. Two of them
who were running from the police asked me to let them spend the
night at my place tc hide, but they never left. This made me
suffer very much because all the gang kegan to come over. They
were boys who did drugs and several times some of them tried to
kill me when they were drunk.

(Carmen}

I had already had varicus experiences of this kind before,
especially in Barcelona. We lived in Barcelona in the shanty
town of Casa Antunez, working like crazy to incarnate ourselves
in the poor, thinking that one day we would be able to announce
the Gospel. At Palomeras I was impressed by the fact that these
people were interested in Jesus Christ. It was a big surprise
for us to see that these pecple who were so poor, who were
suffering so much hunger, were interested in the message of the
Gospel. I remember that once a certain Joaquin, whe previously
had worked in the mines, invited me for dinner. Kiko was not
there. He said a prayer. I was very much impressed that God and
Jesus Christ could be named in such a place.

For gix months I had been living near there, among the rag-
and~bone men. To get close to these people I had even gone to a
dance with a certain Domingo, who was not even a street rag-and-
bone man but only a servant of rag-and-bone men. No one paid any
attention to this Domingo. He appreciated me very much because I
was giving him my attention. T introduced him to Kiko and he
went to live with him. One day I went to visit them and they
were praying morning prayer...

For me, it was a surprise that Kiko managed to create a
milieu and interest people in what he said. I had always heard,
in the talks on the renewal of consecrated people, the word
“community” used in reference to communities of select people,
of people consecrated by vows, of celibate people, called by God
to perform a service, a ministry among people (even though
already Father Gauthier presented some progress talking about
groups of young men and women tegether). Because of this, in
Palomeras it made an enormous impression on me that Kiko, who
was speaking all day long about community, called that a
community: very weird people; a completely mad girl, a drunkard,
a delingquent, etc. They all called that a “community,” with such
enthusiasm... I was surprised that they talked so much about
community. I had spoken a lot about preaching the Gospel, but
about community...
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What I can tell you is that in that community of Palomeras
the Holy Spirit appeared, he came forth. José Agudo is a witness
that, among people so wretched, the Holy Spirit was descending.
In the prayer there was an enormous sincerity because there
everyone’s sins were as in a photograph, because they all knew
what the other was. I was there several months unable to say a
single prayer because in front of the sincerity of those peocple
I felt like a Pharisee. The prayer of Mariano, for example, was
impressive because of its sincerity. Those meetings were truly a
miracle, for the Holy Spirit was there as a presence you could
almost touch.

(Kiko)

They were really poor people. There was a certain Felipe, a
tramp, who had seen his father being murdered, a boy totally
destroyed. There were two delinguents, a prostitute, some
families of gypsies, Joaquin, a drunkard who used to beat his
wife and made her life impossible, a lame boy with crutches.
They were so poor that they did not defend themselves in front
of the Word of God because they had nothing to defend. They were
80 poor, so poor, that they were believing everything that we
were saying te them, that they were believing the Gospel to the
letter because they were not “immunized.” And because they were
believing the Gospel, the Holy Spirit was acting in them. For me
the greatest marvel is that a communion, a koinonia, began to
arise amongst us, among people who, humanly speaking, didn’t
even look like men.

There I saw how a gypsy, who worked for fifteen days and
then didn’t work for twenty-five, who used to send his children
out everyday to beg for alms half-naked and his wife to sell
false gold round the houses, radically change his life. Since he
didn’t work, he used to come to my shack to listen te me playing
the guitar and then to what I was saying. I remember that one
day I gave him the little flowers of St. Francis. Who was it who
told this man that he had to go to work and send his children to
school and not send his wife around like that? Nobody ever told
him this. I myself never told him this because I respected him
immensely. In the shanty town I never had recourse to moralism,
demanding from that people to change their lives. And who was it
who made this gypsy start working and send his children to
schoel? THE HOLY SPIRIT. If a man doesn’t work and instead lives
on the alms his children go to beg for, it is because he doesn’t
love his children. But if God changes his heart and gives him a
heart of love, then he will send his children to school and will
start working himself because he will no longer seek his own
well~being but the well-being of his children.

Human advancement, the true development of the peoples, is
found fundamentally in Jesus Christ, who makes himself present
in the Holy Spirit. All this is on a completely different line
from a certain social actien which is so fashionable now, which
wants to develop man before speaking to him about Jesus Christ
and the Gospel. As though Jesus Christ were not true man, or as
if the Holy Spirit and his grace didn’t act in humanity at
whatever level of development it finds itself.
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I tell you all this so that you can see that God has given
this Way as a gift to the poor. Carmen and I have merely been
instruments because the Holy Spirit uses concrete persons. All
the Scripture is full c¢f perscnal names because the history of
salvation passes through concrete pecople. Your history, too,
passes through concrete persons like myself, Carmen, the
brothers of your community. The Holy Spirit doesn’t float in the
clouds. ..

Everything you have received was born in the shanty town.
The tripod on which the Neocatechumenate is based originated
there. The people were asking for a word, they were asking tc be
told about Jesus Christ. I remember when José Agudo took me tc
his cave, a dark cave, where 3ll his family was gathered and he
sald to me, "“Speak tce them about Jesus Christ.” “Me? What can I
say to them?” I replied, I knew the conferences of the
Cursillos, and I began to give the one about original sin. Then
José Agudo’s mother, who I suppose was there against her will
and was fed up, after I said fifteen words, said to me, “What
you are saying is all lies! My father died and never came back
home. Have you seen my father? Well, I haven’t! Do you know of
anyone who has come back from the cemetery? I don’t! Surely
there is a powerful hand in heaven, but of the other life we
know nething: it’s just priests’ stuff.”

And you know what? Just that morning T had been reading the
Acts of the Apostles (see Acts 25:13-2Z) where it says that
Governocr Festus tells King Agrippa that he has a prisoner, Paul,
and of all the things he told him, he has understood only one
thing: there was a man who was killed and now lives. This
enlightened me because the witness that this woman was asking
for was precisely that of a man who, once brcocught to the
cemetery, would come back and tell us if there is anything on
the other side or nct. This is the cnly thing that this wcman
was willing to believe. In that moment I had an inspiration.
Christianity is based on this: a man has come back from death,
has really come back from the cemetery and he is alive today!

Ameng those people who were so poor there arose a liturgy
as a response to this Word that was listened to and welcomed.
And the Hely Spirit acted in those people causing koinonia to be
born among them,

In this manner, then, explain how this Way was born in the
shanty town and how afterwards they called us to the parishes
(Arglielles, Zamcra, etc.) and we went from parish to parish in
Spain, Portugal and Italy, opening this neocatechumenal Way
within the parishes.

{Carmen)

Bear in mind that this Way was never something preconceived
but is rather the fruit of a lived experience. In the shanty
town Kiko discovered a word that was able to reach the people: a
living Kerygma, fruit alsc of the dialogue with the people. Kiko
would open the Bible and ask: “And what does this say te you,
concretely?” Thus, there arose a series of questions, like “Who
is God for you?” When we went to Argilelles we didn’t know
anything about the catechumenate. We were announcing Jesus
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Christ and that was creating an atmosphere of unity, a
community. There, much to our surprise, Baptism appeared before
us. Through the failures of Argiielles we discovered the need for
a catechumenal way for the rediscovery of Baptism.

Everything arose from experience; these have not been
preconceived ideas. Later on, when we read bccks cn the
catechumenate, like those of the French scholars, it was for us
a confirmation of what God had given us as a gift and manifested
in the midst of the poor.

{Kiko)

I want to say some things that are important to safeguard
the unity of the neocatechumenal Way. God, whether we like it or
not, even if someone might call me presumptuous, is empowering
with charisms and services various people who are in this Way.
Just today the Pope was saying that the Shepherds must be able
tc discover and confirm the charisms which arise among the
pecple from the base. This one is a service that God has raised
from the base.

We have presented this Way tc the Bishops. I think that we
were among the first to celebrate the Eucharist under the two
species and with the Canon in Spanish. Carmen has always kept in
touch with Fr. Farnés. We even went to spend three days of
spiritual exercises in the town in Catalonia where he was
pastor. Through him we kept up-to-date with the liturgical
renewal. This was how, for example, that we disccvered that in
order to talk of the Eucharist, it was necessary to start from
the beginning of the history of salvation, starting with Abraham
and continuing then with the Exodus and the Jewish Passover.

{(Carmen)

I think that it’s fundamental that, through your personal
experience and the short exposition of how this Way was born,
the catechumenate and especially the Word that summons and opens
a way of conversion, should appear.' This Word is God himself who
has already made himself present in your history and is now
enlightening it. This Word is always effective and fulfills
itself. That is why we speak so much about the shanty town:
because there we saw a powerful Word arising and summoning the
people. This Word was God himself creating communion among those
people who were so poor. The communion that is created by the
Word of God 1is the community, the Church.

You, too, have been summoned by a powerful Word that has
set you on a way, in community; a Word that is creating a body

' cCC 1427: Jesus calls to conversion. This call is an essential
part of the proclamation of the kingdom: “The time is fulfilled
angd the kingdom of God is at hand; repent and believe in the
gospel”{Mk 1:15.) In the Church’s preaching this call is
addressed first to those who do not yet know Christ and his
Gospel. Also, Baptism is the principal place for the first and
fundamental conversion..
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out of you. So in this catechesis, both what happened in the
shanty town and your own experience give witness to the way that
you are going to begin in the parish, which is based cn a
tripod: Word, Liturgy and Community.

(Kiko)
Then you can explain concretely of what this Way consists.

This Way is a postbaptismal catechumenate,? a way of conversion.
It begins with the Word cof God, the Kerygma, which calls people
together and progressively becomes a reality. This Word is an
invitation that waits for your answer. This response is given in
the liturgy, in the sacraments, in which you answer “Amen” to
the Word of God. Here the Church can confirm that your “Amen” is
true, that this Word is becoming reality; it goes from being
prophetic to being an actualizing reality. And this Word, who is

2 CCC 1229: From the time of the apostles, becoming a Christian
has been accomplished by a journey and initiation in several
stages. This journey can be covered rapidly or slowly, but
certain essential elements will always have to be present:
proclamation of the Word, acceptance of the Gospel entailing
conversion, profession of faith, Baptism itself, the outpouring
of the Holy Spirit and admission to Eucharistic communion.

CCC 1230: This initiation has varied greatly through the
centuries according to circumstances. In the first centuries of
the Church, Christian initiation saw considerable development. A
long period of catechumenate included a series of preparatory
rites, which were liturgical landmarks along the path of
catechumenal preparaticn and culminated in the celebration cof
the sacraments of Christian initiation.

CCC 1231: Where infant Baptism has become the form in which
this sacrament is usually celebrated, it has become a single act
encapsulating the preparatory stages of Christian initiaticn in
a very abridged way. By its wvery nature infant Baptism regquires
a post-baptismal catechumenate. Not only is there a need for
instruction after Baptism, but also for the necessary flowering
of baptismal grace in persoconal growth..

CCC 1247: Since the beginning of the Church, adult Baptism
is the common practice where the proclamation of the Gospel is
still new. The catechumenate (preparaticn for Baptism) therefore
occupies an important place. This initiation into Christian
faith and life should dispose the catechumen to receive the gift
of God in Baptism, Confirmation and the Eucharist.

CCC 1248: The catechumenate, or formation of catechumens,
aims at bringing their conversion and faith to maturity, in
response to the divine initiative and in union with an ecclesial
community. The catechumenate is to be “a formation in the whole
Christian life... during which the disciples will he joined to
Christ their teacher. The catechumens should be properly
initiated intoc the mystery of salvation and the practice of the
evangelical wvirtues and they should be introduced into the life
of faith, liturgy and charity of the Pecple of God by successive
sacred rites” (AG 14).
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Christ, congueror of all that divides us, creates koinonia,
produces charity and creates the community.

This Way is a catechumenate. You can make this sketch of
the catechumenate: BRaptism is like a descent with seven steps
which lead to a pool,

In Baptism the corpse of the 0ld man remains buried in the
water, which signifies death. In the same way in which Jesus
entered into death and was snatched out of it by God like a new,
resurrected man, you, by going into and coming out of the water,
die and rise and the death and resurrection of Jesus Christ are
fulfilied in you.?®

The one who comes out of the water is a new man, the risen
Jesus Christ himself, the man born of the Holy Spirit.

The catechumenate is this descent down into the waters of
Baptism. It is a way of conversion to touch your poverty and
your impotence with your own hands, so that you may know your
deep reality of sin and misery.

Since the people in the shanty town were truly poor and
their sins were visible to everyone, they immediately welcomed
this word of salvation and the Heoly Spirit acted in them. We, 9
instead, are people who are immunized and twisted. We need a
long period of time to become really aware of our poverty.

In this neocatechumenal Way a community appears as a Body
in which the Church is made visible, becomes concrete and is
fulfilied. The Church is the sign visible to the world of the

\

° CCC 1213: Holy Baptism is the basis of the whole Christian
life, the gateway to life in the Spirit (vitae spiritualis
itanua) and the door which gives access to the other sacraments.
Through Baptism we are freed from sin and reborn as sons of God;
we become members of Christ, are incorporated intoe the Church
and made sharers in her mission: “Baptism is the sacrament of
regeneration through water in the word” (Roman Catechism II, 2,
5) .
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Mystery of Easter, of Jesus Christ risen from death. Here it is
necessary to briefly announce the Kerygma.®

B Jesus Christ is the one sent by the Father to destroy ali
the barriers that separate men and tc form koinonia, communion
among men, the Church. What are the barriers that separate men?

Age: there are young and old; each one thinks in his own way;
that is why the young have their own groups apart, because the
old are all out of fashion... The young people’s ideas destroy
the cld people and vice versa. Jesus Christ comes to break down
this barrier and to make it so that the young and the old may
feel like brothers and sisters. Other barriers: men and women;
pocr and rich; intelligent and unintelligent. Jesus Christ comes
to break down all these barriers in order to create communion
among us in his Blood, not through any merit of our own, but
through the merit of his death and resurrection, which is given
to us gratis through the Holy Spirit.

But what is the fundamental barrier that lies beneath all
the others? What is it that deep down separates men? THE FEAR OF
DEATH. When a person destroys me, kills me, I don’t accept him
because I don’t want to die. WE MEN ARE ALL CHOKED BY THE FEAR
OF DEATH. BECAUSE OF THIS WE ARE ALL SLAVES TO EVIL (see Heb
2:15). THE LAW SAYS THAT WE HAVE TO LOVE THE OTHER, BUT IF WE
LOVE THE OTHER, WE DIE BECAUSE HE DESTROYS US AND WE DON’'T WANT
TO DIE. BECAUSE OF THIS WE CANNCT LOVE: WE HAVE AN INTERNAL
DICHOTOMY THAT PRODUCES IN US A CONSTANT DISSATISFACTION. I
CANNOT CROSS OVER TO THE OTHER, LCVE HIM, BECAUSE THE FEAR I
HAVE OF DEATH PREVENTS ME FRCOM DOING SO.

WHY AM I AFRAID OF DEATH? BECAUSE T HAVE HAD AN EXPERIENCE
OF SIN, SIN IS AN EXPERIENCE OF DEATH AT AN ONTIC LEVEL, THAT
IS, AT A DEEP EXISTENTIAL LEVEL,

JESUS CHRIST HAS COME AND HAS BEEN RAISED BY THE FATHER
FROM AMONG THE DEAD TO BREAK DEATH (see Heb 2:14) AND TO PUT MEN
IN COMMUNION.

® CCC 875: “How are they to believe in him of whom they have
never heard? And how are they to hear without a preacher? And
how can men preach unless they are sent?” (Rom 1C:14-15} No one—
no individual and no community—can proclaim the Gospel to
himself: “Faith comes from what is heard” (Rem 10:17). No one
can give himself the mandate and the mission to proclaim the
Gospel. The one sent by the Lord does not speak and act on his
own authority, but by virtue of Christ’s authority; not as a
member of the community, but speaking to it in the name of
Christ..

CCC 1122: Christ sent his apostles so that “repentance and
forgiveness of sins should be preached in his name to all
nations” (Lk 24:47). “Go therefore and make disciples of all
nations, baptizing them in the name of the Father and of the Son
and of the Holy Spirit” (Mt 28:18). The missicn to kaptize and
so the sacramental mission, 1s implied in the mission to
evangelize, because the sacrament is prepared for by the word of
God and by the faith which is assent to this word,.

1% Day: Introduction
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AND HOW DOES HE BREAK DEATH IN MEN? BY RISING FROM DEATH.
JESUS TS ALIVE AND RISEN AND GIVES HIS OWN SPIRIT GRATIS TC
THOSE WHO BELIEVE IN HIM.

Later on we will explain the Kerygma in a better way, but
for the moment I think that it is good to mention this.

Be aware that the people to whom you are speaking have an
inadequate theclogy. People do not understand the human nature
of Jesus very well. This has been the case from very early
times. Because Jesus is God, they do not understand why he has
to rise again, since God cannot die. For the people, Jesus as
God is useful only for this: to show how much he has loved us by
suffering for us. For if someone suffers for you, he is showing
you, in a way that is very primitive and psychological, that he
loves you. Because of this: the cross and the blood. How much
Christ did suffer for us, for you and for me! But people cannot
understand the death and resurrection. The people, for example,
cannot understand when they listen in the readings at Mass that
God has raised Jesus. To many this doesn’t make any sense. And
nevertheless, all the Kerygmas say this: “This one, whom you
have killed, God has raised him up” (see Acts 4:10).

There is a book by Congar about these practical heresies of
the common people. One is monophysitism, which says that Jesus
Christ has only the divine nature; the human nature of Jesus is
a scandal for many. They cannct conceive that Jesus is truly
man; they think that he has only a human appearance. Common
people cannot conceive that Jesus is a man like you and me.

Because of this confusion that people have in their heads,
they don’t comprehend the paschal mystery. If Jesus is not truly
man, neither his death nor his resurrection have any sense.
Jesus was truly man: his divinity eclipsed itself (see Phil 2:5-
8). For the people, Jesus knew everything and had the power of
divination. He was a kind of wizard because since he was God...

He was a man like us and God was acting in him, performing
signs so that it may be manifest that he was the Sent One of
God, the Chosen One of God, for every prophet in Israel had to
prove that he came from God, otherwise he was a false prophet.
And he proves it with facts, performing miracles and uttering
words that are fulfilled. The Father had to act in him to
confirm that he was his envoy, anointed by God with the Holy
Spirit to fulfill his mission. This is why Jesus says {see Jn
10:37-38): “If you don’t believe me, believe at least the works
of my Father; he is the one who gives witness with his deeds
that what I say is truth.” And he cured men blind from birth.
And the blind man asked: “Have you ever seen curing a man blind
from birth?” (see Jn 9:32). Nevertheless the Pharisees don’t
accept it and even though the parents of the blind man testify
that he had been blind from birth and now sees, they don’t say:
“We really are in front of a wonder from God” and convert, but
they shut him up and drive him out... without converting.

Here you must proclaim: BROTHERS AND SISTERS, I ANNOUNCE TO
YOU A GOOD NEWS: THE KINGDCM OF GOD IS VERY NEAR TO YOU (see Mt
10:7), but the door of the Kingdom is very small (see Lk 13:24).
Only the little ones and those who make themselves like them,
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the poor, can enter through it (see Mt 19:14; 5:3).5 THE KINGDOM
OF GOD COMES HERE WITH US.

The catechumenate is a time to make ourselves poor, a time
to experience that God from our poverty, from our death, draws
out the resurrection; that God is not comfortably sitting on a
sofa, watching you while you are rotting in your sins, you are
oppressed and enslaved, but that God has sent for your problems,
for your concrete sufferings, A SAVIOR,

The first thing that you must experience and accept is that
you are a poor person whe needs salvaticn,

To explain this we will now give two cateche